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Christian Zionism is a problem for theology.  In the present volume, Paas describes the 
problem (or rather, the many problems) with CZ (Christian Zionism from hence) and 
offers a very fine analysis of why it is problematic.  He discusses the roots of the 
movement and he draws from Scripture to show its impropriety. 
 
Chapters include 1) Movements in Zionism; 2) Christian Zionism and the Bible; 3) Israel 
in the Bible; 4) Historical Beginnings; 5) Radical Millenialism; 6) German Christian 
Zionism; 7) After the Holocaust; 8) Conclusions; and 9) Recommendations (which is 
really the highlight of the volume, since here Paas doesn’t simply describe the problem 
but offers a way forward for Christians who do love Israel in truth). 
 
If I have grasped the thrust of Paas’s work correctly it is that Christian Zionism is not in 
its essence love of Israel or love for Jews; it is a corruption of love and in reality disdain for 
and contempt for Jews, who only serve the purpose of precipitating the Second Coming of 
Christ.  Israel matters; but only as a means to an end.  Those Jews who convert are all well 
and good but those who don’t are deserving of destruction.  In short, Christian Zionism’s 
‘philosemitism’ is nothing more than a thinly veiled and ironic ‘antisemitism’. 
 
Christian Zionism, then, does not reflect Christian values or ethics; it destroys them.  As 
Paas notes early on 
 

Emphatic Zionist love of Jews or philosemitism has proved to be dangerous, 
because it can easily be disappointed and then change into hatred, 
reinforcing the notorious history of the pogroms and other forms of 
persecution and discrimination against Jews (p. 13). 

 
According to Paas, Christian Zionism operates from the basis of extreme literalism (what 
in truth should be called extreme fundamentalist dispensationalism) and consequently 
fractures the covenant, decentralizes Christ, limits the Church, futurizes the kingdom, 
and distorts the mission of the community of faith.  For Christians in general, and for 
theologians in particular, none of this is acceptable. 
 
How can these distortions be overcome?  Paas suggests that Christian Zionists change 
their hermeneutic.  They’re simply reading the Bible wrongly and they need to rethink 
their methodology and bring it in line with a more accurate hermeneutic.  They also need 
to abandon their Zionist millennialism.  And finally they should become, in Paas’s 
terminology, ‘more mission minded’. 
 
The volume at hand is a tremendous, conciliatory, wise, and historically accurate attempt 
to describe a movement which holds sway in ultra-conservative Christian circles.    And 



though Paas offers a way forward for Christian Zionists and for Christian Zionism, it is 
doubtful that many in that camp will either read or appreciate his recommendations.  
Christian Zionism is a subset of Fundamentalism and Fundamentalists generally never 
read materials outside their own camp and when they do, they read them only with a 
view to ‘debunk’ them or find fault so as to ignore them.  Would that they would take this 
volume in hand and really consider it.   Yet in spite of that hope, I remain pessimistic; 
both about the movement and about those who adhere to it. 
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